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Subject : 
      Let us see the attitude of the French Philosophers in the Algerian War, and how their 
ideas had been influenced by the development of the revolution as it appeared that there 
were many thinkers of high intellectual standing who were actively involved in the 
Algerian revolution since November 1954, from both sides Left-wing and Right-wing .But 
I am only concerned with Left-wing writers in my discussion, though they expressed quite 
different points of view toward the Algerian War. As the whole work is devoted to 
examining Sartre and the Algerian revolution, I have to concentrate only on the 
intellectuals who were close to Sartre and who appeared frequently in his political 
writings. First, I have to focus on the writings of those intellectuals. Albert Camus, Francis 
Jeanson and Frantz Fanon, who were actively and practically involved in the struggle of 
the Algerian people. Second, the characteristic of Sartre's writings and political activities 
on the Algerian revolution to be examined in detail in the following paper. 
     The first intellectual to be investigated is Albert Camus who was long one of Sartre's 
friends after the Second World War and before the outbreak of the Algerian revolution in 
November 1954. Indeed, the relationship between Camus and Sartre was very 
interesting but in 1952 their friendship broke down because of their well-known debate 
    First let us make a comparative evaluation of the political thought of Sartre and Camus 
mainly during their 1952 debate. According to Simone de Beauvoir, the relationship 
between stormy after 1945, and the reason for the breakdown of their friendship which 
seemed to explode so violently was for a long time because of the political and 
ideological differences which already existed since 1945, and it had intensified from year 
to year. Camus was an idealist, a moralist and anti-communist forced to yield to history, 
while Sartre had laboured since 1940 to repudiate idealism, to free himself from his 
original individualism and to live history. Sartre's scrupulously qualified justification of 
Communism and were close to Marxism. His desire was an alliance with the 
Communists. While Camus was fighting for great principles (as was known before the 
Algerian War), perhaps that is why he refused to participate in the particular and detailed 
political actions to which Sartre committed himself. Sartre believed in the truth of 
Socialism, as it appeared in his political writings, whereas Camus became a more 
resolute champion of Bourgeois values, particularly in The Rebel which was a statement 
of his solidarity with bourgeois society. But both Sartre and Camus had been involved in 
the resistance and had been influenced by that experience in the direction of political 
commitment, required adjustments to their philosophical premises. However, Sartre 
attacked Camus in his article, "Réponse à Albert Camus", he argued that one must act in 
history. 
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     Perhaps this is the spirit of engagement which gives Sartre's work as an historian of 
contemporary events its character. However, some would argue that Sartre distorted 
Camus position in his response, but Camus did not give us his social commitment. Even 
Sartre was able to reaffirm in a somewhat different context his principle that the meaning 
of human freedom is found in history and through social commitment. And when Camus 
replied to Jeanson's article, he affected to ignore Jeanson's existence and he referred to 
him only as "your collaborator" Camus sent a letter not to Jeanson, but to "Monsieur le 
Directeur" "which was comic...there was no Monsieur between us"1, said Sartre. So, 
Sartre replied and everything was over between two intellectuals. Later Sartre said that: I 
retained a liking for him although his politics were completely foreign to mine, particularly 
his attitude during the Algerian War2.The outbreak of the Algerian War placed Camus in a 
terrible dilemma for he could neither dissociate himself from the "pied-noir" nor ignore the 
injustices of "L'Algérie Française". After the event of Skikda when the FLN made an 
"attentat"3* in the stadium in 1955. Camus wrote to the Algerian Communist Party, saying 
that he was "ready to despair". He was characterized as a man of principle, a "just man". 
But he betrayed his principle in the last year of his life during the Algerian War. Here, 
Camus became "that just man without justice", as described by Simone de Beauvoir. 
Because he was an exemplary figure for the democratic left, in 1957, Camus was 
awarded the Nobel Prize for literature. 
   Before the outbreak of the Algerian revolution in November 1954, Camus condemned 
the long history of French abuses in Algeria. Now he condemned the tactics of the FLN 
(hit-and-run).for both Moslems and "pied-noir" was the creation of an Algerian 
federation in which two groups would be given full protection under French law. 
Here, Camus seemed to ignore the aim of the FLN which lay in the independence 
and liberation of Algeria. But in 1956, on his return from Algiers, Camus wrote: I 
have come back from Algeria almost in despair. What is happening confirms my 
convictions. It is for me a personal misfortune. But we must not give up; 
everything cannot be compromised4. It might be "a personal misfortune" since his 
mother and brother were still living in Algeria. 
   After 1956, Camus refused to comment on the Algerian War, until the publication of 
Actuelles, lll Chroniques Algériennes (1939-1958). As might be expected, most of the 
Left-wing intellectuals condemned Camus for his silence towards the Algerian revolution 
and for not speaking out against the use of torture. Camus refused: "one cannot ask me 
to protest against a particular repression, which I have done and to justify a particular 
terrorism, which shall never do".5Moreover he claimed: "...ce n'est apparemment pas le 
gouvernement de la métropole qui gouverne en Algerie, ni même M. Robert Lacoste, 
mais n'importe qui6 When the "pied-noir", Albert Camus published his Actuelles, III 
Chroniques Algériennes (1939-1958) in 1958, he selected all his reports on the Kabylian 
famine, a study of conditions in Algeria after the Setif event in 1945 and some of his 
articles printed in L'Express in 1955-56, and also he had written an essay "L'Algérie 
1958" as a preface to his Actuelles, III, and he never entertained the idea of 
                                                             
1Simone de Beauvoir, Adieux: A Farewell to Sartre, p.269.  
2 Ibid, p.269. 
3 * "Attentat" means an assassination attempt by the FLN against the French colonialists in 
Algeria. For the Algerians, the word "attentat" means the use of 
struggle for right and liberty: they considered it a justifiable activity in their revolution, and they 
saw it as a weapon against the existence of French rule in Algeria. But for the Europeans, 
"attentat" means an act of terrorism against humanity.  
4 .Albert Camus, "Lettres à Jean Gillbert", Revue d'Histoire du Théâtre, No.4 (OctoberDecember 
1960), p.359. 
5 Albert Camus, "Letter of Reply to Peter L. Caracciola", Encounter, 8 (June, 1957), p.68. 
6 Albert Camus, Actuelles, III Chroniques Algeriennes 1939-1958, (Paris: Gallimand, 1958), 
p.192. 
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independence. In the latter, Camus claimed that the only solution to the Algerian problem 
was to tie close to France. Camus more or less denied that there was any such thing and 
was rather patronizing concerning the pan-Islamic Arabist fervour of  the FLN. 
      In 1955, writing for L'Express, Camus declared his support for Mendès France as a 
man who might be able to solve the Algerian problem and for Aziz-Kessous, member of 
the Algerian Communist Party, and the "Communauté Algérienne" group who were 
seeking a federal solution. In 1956, he supported the idea of a round-table conference 
and the movement for a civil truce. He condemned torture and violence by both the 
French and the FLN, as he claimed: Si un terroriste jette une grenade au marché de 
Belcourt que fréquente ma mère et s'il la tue, je serais responsable dans le cas où, pour 
defendre la justice, j'aurais également défendu le terrorisme. J'aime la justice mais j'aime 
aussi ma mère7.Moreover, Camus said that: ...la torture: Celle-ci a peut-être permis de 
retrouver trente bombes, au prix d'un certain honneur, mais elle a suscité du même coup 
cinquante terroristes nouveaux qui, opérant autrement et ailleurs, feront mourir plus 
d'innocents encore8. It should be noted that Camus' writings on Algeria are flawed and 
ambiguous. In 1957, at a press conference in Stockholm, he declared: Je crois à la 
justice, mais je défendrai ma mére avant la justice"9 which amounted to saying that he 
was on the side of the "pied-noir" who were killing and torturing in order to keep "L'Algérie 
Française" since 1945. Finally, in his involvement, Camus restated and reaffirmed his 
position, and concluded his Actuelles, III: "Voici mon témoignage, auquel je n'ajouterai 
rien"10 
  
     Certainty There were many people who supported Camus' justice toward the 
Algerian question. Among them Jules Roy, "pied-noir", a friend of Camus, he wrote 
in his book dedicated to Camus' memory: I agree that one should render justice to 
one group without depriving others of justice at the same time. But I respect an 
order based on urgency: 1 yield to the injustice that cries out, since the other, for 
the moment only constitutes a hypothetical injustice11. But later, after Camus' 
death, Roy went to a FLN refugee camp in Tunisia and his trip had convinced him 
that his primary solidarity was not with his own community of "pied-noir" in 
Algeria but with the struggle of the Algerian people. He concluded in reply to 
Camus: 
"It is not a question of preferring your mother to justice. It is a question of loving 
justice as much as your own mother"12. As it appeared that Camus had a negative 
position on the aim of the FLN. He refused to accept the authenticity and 
legitimacy of Algerian nationalism and he did not reject the colonial situation, and 
further he insisted that it had to be reformed. Camus had sharply reacted to the 
struggle of the Algerian people, like the other defenders of "L'Algérie Française", 
he rejected even negotiations with the FLN. He claimed that: Those who, in 
purposely vague terms, advocate negotiation with the FLN cannot fail to be aware, 
after the precise statements of the FLN, that this means the independence of 
Algeria under thes military leaders of the insurrection - in other words, (under the 
Algerian flag) the eviction of 1,200,000 Europeans from Algeria and the humiliation 
of millions of Frenchmen, with all the risks that such a humiliation involves13. 
                                                             
7 Letter to Emmanuel Robles, Essais, (Paris: NRF, Gallimard, 1965) p. 1843. 
8 Albert Camus. Actuelles, III Chroniques Algériennes (1939-1958), p.16 
9 Albert Camus, Essais, p. 1882. 
10 Albert Camus, Actuelles, lll Chroniques Algériennes,(1939-1958), p.901. 
11 Jules Roy, La Guerre d'Algérie, (Paris: Julliard, 1960), p.207. 
12 Ibid, p. 208.  
13 Albert Camus, Resistance, Rebellion and Death. Translated by Justin O'Brien (New York: 
Knopf, 1961), p.90.  
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Although the Algerian students in both France and Sweden attempted to persuade 
Camus about the independence of Algeria and the aim of the FLN, he rejected even the 
discussion of the liberation and the independence of Algeria.  
   
   It should be pointed out that Camus did not comment on the Algerian revolution until 
1958. He told Jean Bloch-Michel in October 1959, that if a referendum on the 
independence of Algeria took place he would campaign for self-determination but against 
full independence of Algeria in Algerian newspapers14. Unfortunately, he did not live to 
see peace, when the "pied-noir" did go back to France, or Israel and Argentina. 
     The second intellectual to be investigated is Francis Jeanson who was long one of 
Sartre's closest collaborators as well, from January 1951 to November 1956. When 
Jeanson refused to support Sartre in his harsh condemnation of the Russian intervention 
in Hungary in 1956, he broke his relationship with Sartre. However, the opposition to the 
Algerian War brought them together again in May 1959 15. 
 
     Francis Jeanson is an intellectual Left-winger. In addition to being a philosopher 
Marxist, politician, professor, publisher and editor. During the Second World War Jeans 
escaped into Spain to join the Free French. There he had been thrown into a 
concentration camp, which had ruined his health. When he was released he went to 
Algeria and he made many nationalist friends. When he returned to France, he warned 
that France was "sitting on a volcano". In 1955, Francis and his wife Colette Jeanson had 
published a book L'Algérie hors la Loi (1955) (Lawless Algeria) which explained and 
defended the cause of the FLN in the Algerian revolution and criticized the atrocities of 
the French Army in Algeria16. Both Jeanson and his wife argued that : ...continued 
suppression of Algerian independence would cost French citizens their civil liberties and 
French workers their remaining bargaining power17.It seems that this is the first important 
Left-wing statement on the Algerian problem to appear after the outbreak of the war. 
Jeanson himself was well known in Left-wing circles. Also, he made his reputation as a 
disciple, interpreter and associate of Jean-Paul Sartre's thought. Jeanson's familiarity 
with the existentialist concept of responsibility suggested his close relationship with 
Sartre. For years, Jeanson had worked with Sartre on Les Temps Modernes, where he 
was best remembered before the Algerian War started on November 1954 as the author 
of the article of Albert Camus' Rebel (1952) which ended Camus and Sartre's friendship. 
However, Jeanson had established a reputation independently of Sartre for his political 
concern with the Algerian question. But their major ethical argument demonstrated 
Jeanson's close relationship with Sartre as Jeanson stated: 
  You are French, you "demand" that the army of your country pursue its actions 
only in accord with certain well-defined conditions, no longer torture militants and 
suspects, no longer "regroup" and exterminate the Algerian population. Your 
existence remains dead letter... you are reduced to impotence... [Nevertheless] you 
support a cause, whether you wish to or not. And the timid words that you 
                                                             
14 Jean Bloch-Michel, "Albert Camus et la Nostalgie de L'Innocence", Preuves, No.110 (April 
1960), pp.3-9. 
15 Francis Jeanson, Le Problème Morale et la Pensée de Sartre (Paris: Editions du Seuil, 1965), 
p.298. 
16 .It should be pointed out that later in the Algerian independence Ferhat Abbas Commented on 
behalf of this book: Ce livre vulgarisa les données du problème Algérienne et rendit explicable, à 
la conscience du peuple Français, l'insurrection du 1er Novembre 1954. Ferhat Abbas, Autopsie 
d'une Guerre, p.198. 
17 Francis Jeanson and Colette Jeanson, L'Algérie hors La Loi (Paris: Editions de Seuil, 1955), 
p.17. 
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pronounce in one direction will never equal the practical consequences in the 
other direction, of your submission and of your abstention. You are on the side of 
the oppressors... you must choose, and not half-heartedly, and you have only your 
lifetime to make a human choice, men against all conformity, against all legality, 
against all the "good reasons" which will ceaselessly flow from your need for 
security, your fear, "raison d'état" and its blind disciplines of cult or party which 
you make into a duty for yourself in order to avoid your true duties18. 
 
     Up to this point both Jeanson's and Sartre's attitude contrasted sharply with Camus 
who strongly refused to find France guilty: La France est un état de péché historique,...il 
me parait degoûtant de battre sa couple, comme nos juges - pénitents, sur la poitrine 
d'autrui, vain de condamner plusieurs siècles d'expansion Européenne,...Je crois en 
Algérie à une politique de réparation, non à une politique d'expiation19.Thus Jeanson 
supported the FLN'S aim of independence and liberation for Algeria, and he suggested 
that the French Left would gain from an alliance with the FLN not only material support 
but also inspiration. Thus,Jeanson and his supporters who gave illegal clandestine 
support to the Algerians in France formed later a network of support for the FLN political 
movement, not only by writing and struggling outside the underground, but also by acting 
and working for the FLN's political activities. The Clandestine and illegalism of the 
network was a form of political expression. Originally the "Jeanson network" was named 
by the press in September 1960, when the trial of Jeanson's collaborators took place, as 
we are going to see in the last chapter, (indeed the "network" was named after its leading 
spirit), and later called Vérités Pour... (Truths For...). 
  Also, they hid the Algerians wanted by the police, since the police had strong racist 
attitudes toward the Algerian workers (until now). They were stopping and searching 
Algerians including the FLN militants, that is, any Algerian acting as courier would at 
once attract suspicion. Jeanson and his collaborators acted as couriers, instead of 
Algerians, from France to Switzerland, Belgium and Tunisia. As Jeanson claimed later in 
his book La Révolution Algérienne. Problèmes et Perspectives (1962): "yes, the arms 
financed might have been used to shoot French soldiers in the back"20. Perhaps Jeanson 
is right because the method of the FLN in the main cities particularly in Algiers, was to 
surprise the French military forces by shooting them in the back. However, for three 
years, Jeanson struggled with the FLN in illegal clandestine activities without receiving 
any pay or direct orders from them. In one year, he managed to smuggle out ten billion 
French Francs with six Algerians to Swiss banks.21 This point will be discussed at length 
in the last chapter. In Sartre and the Problem of Morality, Robert V. Stone, the translator, 
affirmed that: How to maintain the ambiguity between individual authenticity and 
revolutionary liberation was for Jeanson as much a practical as it was a theoretical 
problem. His most noteworthy effort was not in his philosophical works, nor in his 
role...but in his political action during the Algerian War 1954-196222. Although the 
network was organized and directed as a politically serious enterprise, it gave moral 
explanations of its actions independent of a political analysis of its success. Jeanson and 
his supporters saw that the first effort to "maintain the chance for Franco-Algerian 
                                                             
18 Francis Jeanson, Notre Guerre (Paris: Editions de Minuit, 1960), pp.59-60. See also Sartre, 
"Vous êtes Formidables" in Les Temps Modernes, No. 135, May, pp. 1641-7, where he speaks of 
avoiding the theory of "Bad Faith". 
19 Albert Camus, Actuelles, III, p.22-3. 
20 Francis Jeanson, La Révolution Algérienne Problèmes et Perspectives (Milan: Feltrinelli, 
1962), p. 19. 
21 In Vérité-Liberté, June 1960. 
22 Francis Jeanson, Sartre and the Problem of Morality. Translated by Robert V. Stone 
(Bloomington: Indiana University Press, c.1980),p.xviii. 
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friendship"23, and second, the desire, "to save the honour of France and its most valuable 
traditions"24. Here, Jeanson's supporters affirmed their patriotism and their conviction that 
it was acting in the best interests of the French people by its action. Jeanson used 
language in order to maintain his notion of FrancoAlgerian friendship. In Notre Guerre, 
Francis Jeanson stressed that: 
 

In order to save the last chances of a Franco-Algerian friendship we had no time 
for delay... An Algeria hostile to France is a Maghreb hostile to France, is a black 
Africa hostile to France: it is the radical break between our old continent and the 
new African world, it is asphyxiation, finally, for a Europe drawn into herself and 
condemned to stagnation, that is to say, to decadence...If, on the other hand, 
Algeria sees itself obliged to play without reserve the Eastern card, Africa will 
move entirely and will open, by the breach so created, to an imported brand of 
socialism25. Moreover, he wrote in order to characterize their actions in terms of 
solidarity with the French people: 
    We firmly believe that our action is just. We hope to convince as many as 
possible of our fellow-citizens of it. But we do not feel of another essence than 
them; and if our reactions to them are sometimes brutal, they remain nonetheless 
fraternal, for all together we will surmount the situation or all together we will 
perish...not only have we never envisioned cutting ourselves off from France, but 
we claim insistently the possibility to be truly French and that is why we have now 
set to work to reconstitute national community26. 
   Jeanson's network gave full support to the FLN, particularly in theory: "Our engagement 
on their side was total"27. Jeanson went on to insist, therefore, that there was a 
"contradiction" because his people at the same time remained French. He emphasized 
that: Let us say then that at the same time we had both to "betray" 
rians and "betray" the Algerians by staying resolutely French. This double "betrayal" is 
our loyalty: to the French cause, and to the human cause, which justly should be one and 
the same cause28. Further, Jeanson and his colleagues proposed in their conviction that 
the French Left should form a practical alliance with the FLN. The only Leftist press that 
supported Jeanson's proposal was Les Temps Modernes, the rest condemned their 
suggestion and called for a new resistance against Jeanson's attitude. He declared that 
his group was putting into practice solidarity with the Algerian revolution, and was 
convinced that aid to the FLN must be recognized. In his letter to Les Temps Modernes, 
Jeanson explained that: Since the Left has lost the sense of action, it was necessary to 
act in order to give it back and thus to act in the direction of solidarity. Since the Left 
could not come to unite, it was necessary that each of our undertakings be itself an 
example of unity in action...it is action alone which can act on the masses, giving them 
food for thought and communicating to them a line of thought which is more than a 
reflection of impotence29. It should be pointed out that the supporters of Jeanson who 
aided the FLN asserted that the French Left and the FLN were already allies because 
they had the same enemy, colonialism and imperialism30. The army and the "pied-noir" in 
                                                             
23 In a featured letter to Les Temps Modernes, April-May 1960, p.1536. 
24 . Ibid, p. 1536. 
25 Francis Jeanson, Notre Guerre, pp.43-45. 
26 ibid, pp. 12, 14. 
27  Ibid, pp. 53-4. 
28 Ibid, p.54. 
29 Francis Jeanson in his letter to Les Temps Modernes, April-May 1960, pp. 1542-3. 
30  Paul Clay Sorum, Intellectuals and Decolonization in France. (Chapel Hill: 
University of North Carolina Press, 1977), p. 169. 
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Algeria, who were fighting the FLN and the innocent people were the same forces as an 
authoritarian regime in France. Certainly, in the form of colonialism, as Jeanson put it, the 
capitalist system exploited the French proletariat, as well as exploiting the Algerian 
people31. He went further, arguing that the FLN in Algeria had not only the same enemy, 
but also the same aims as the French Left. So, both the FLN and the French Left were 
struggling for freedom and social justice. In his book, Intellectuals and Decolonization in 
France Paul C. Sorum stated that: "The French Left, with its inveterate paternalism, 
doubted for long time that the Algerian revolt was socially progressive"32.[99] However, 
the social a political economy of Algeria and her destiny would force independent Algeria 
to ado Socialism.33 In Vérité Liberté, Sartre said that "At the point where we are, the only 
influence opinion is to go beyond it"34 
  The French writer, Georges Arnaud published an article in Paris-Press in which 
he said that: "Les étranges confidences du professeur Jeanson"35[102] Also, the 
members of "la Fédération de France du FLN' wrote in El-Moudjahid: 
Heureusement, le soutien n'a pas été le monopole exclusif d'un ou deux chefs de 
réseau. Cette participation multiforme, expression concrete de l'option 
anticolonialiste d'innombrables militants progressistes, ouvrriers, intellectuels, 
chrétiens democrates de France et d'autres pays d'Europe, a, tout en contribuant 
au triomphe d'une cause juste, permis l'amorce de relations nouvelles entre les 
peuples Algériens et Français. 36 
 
     In 1952, Jeanson met Frantz Fanon. Jeanson had already read Fanon's Black Skin, 
White Masks, before he met him. Later, after Fanon's death, Jeanson described this 
encounter: In 1952, We almost broke off our relations, he and I, the very day of our first 
meeting. Having found his manuscript interesting, I committed the error of telling him so, 
which made him suspect me of having thought, "for a Negro, that wasn't so bad". As a 
result of which, 1 showed him the door and expressed my own reaction in the liveliest 
terms - which he had the good sense to take well. 37The unity of goal between Francis 
Jeanson and Frantz Fanon became later more close in the Algerian revolution, especially 
when Jeanson and his Algerian · associates arranged for Fanon to join the FLN in 
January, 1957. Both Jeanson and Fanon had taken direct, illegal action without 
examining either "public opinion" or "the impotent French left". First, let us take a close 
look at Frantz Fanon. 
    At the end of 1956, Doctor Frantz Fanon wrote his resignation to the Governor-
General of Algiers, leaving his hospital directorship at Blida-Joinville (psychiatric clinic). 
He came over to the FLN, body and soul. Born in 1925 in Martinique as a French citizen, 
he had become an Algerian by choice.38  During the Second World War, Fanon had 
joined the Free French as many French intellectuals did. He had been wounded and 
decorated in the liberation of France. He discovered that a black man was not treated as 
an equal in the French Army. Fanon, the darkskinned Frenchman, discovered that he 
was a "Negro" in white society. He studied medicine in the University of Lyon. As there 
was no equality between two races, black and white, he tried to become a European, but 
                                                             
31 Francis Jeanson, Press Conference, "Lettre à Jean-Paul Sartre", Vérités Pour. 
(20 September 1958), pp.18-9.  
32 Paul Clay. Sorum, Intellectuals and Decolonization in France, p. 169. 
33 Francis Jeanson, Notre Guerre, p.75. 
34 Sartre in Vérité Liberté, 3 July August, 1960. 
35 Paris-Press, April 19, 1960. 
36 El-Moudjahid, November 18, 1979. 
37 Frantz Fanon, Black Skin, White Masks. Translated by Charles L. Markmann (New 
York: Grove Press, Evergreen Books, 1967), p. 213. 
38 . Alistide R. Zolberg, "Frantz Fanon", Encounter, Vol. 27, November 1966, p. 56. 
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he discovered his blackness. As his patients identified him: "We have a Negro doctor: his 
hands are very gentle", and his students described him: "We have a professor, he is very 
intelligent". 39 in 1954, Fanon went to Algeria as a doctor. He remained there for two 
years and became an important figure of supporting the FLN, particularly when he 
treated the nationalist warriors. Fanon did not live to see peace in Algeria. It was 
discovered that he was suffering from leukaemia, and he was sent by the FLN to Military 
Hospital in Washington. In December, 1961, he died aged thirty-six. The government of 
Algeria now gives full respect to Frantz Fanon. There is School, Lycée (secondary 
school), Hospital and Boulevard in his honour; as the Algerians stated in Fanon's book: 
En Algérie indépendante, le message fut saisi directement dans les milieux militants dont 
il exprimait les valeurs et t'inquiétide...Fanon devint petit à petit une figure symbolique, à 
qui furent dédiés une avenue, un lycée, son ancien hôpital40.  When Fanon resigned from 
Blida Hospital, he went to Tunis, via Paris where he met again with Jeanson. In his 
studies in A Dying Colonialism. Fanon observed his colleagues in the hospital during the 
War: 
        We have seen military doctors, called to the bedside of an Algerian soldier wounded 
in combat, refuse to treat him. The official pretext was that there was no longer a chance 
to save the wounded man. After the soldier had died, the Doctor would admit that this 
solution had appeared to him preferable to a stay in prison where it would have been 
necessary to feed him while awaiting execution. The Algerians of the region of Blida 
know a certain hospital director who would kick the bleeding chests of the war wounded 
while lying in the corridor of his establishment41. 
    In Tunis, Fanon rejoined the Algerian leadership, and worked as an editorial writer for 
ElMoudjahid, the official newspaper of the FLN, which appeared in French and Arabic 
editions. Suddenly, El-Moudjahid became an important newspaper which began to deal 
with revolutionary theory, and attempted to link the struggle in Algeria with other 
countries in the third world. The great hope of Fanon's political attitude was to unite 
African countries which could work with Asia and Latin America in a campaign in order to 
be independent from Europe and the United States of America. In her book Force of 
Circumstance, Simone de Beauvoir emphasized that, "he had dreamed of a United Africa 
freed from all foreign exploitation"42 In addition to being editor of El-Moudjahid in Tunis, 
Fanon was treating wounded soldiers of the FLN in refugee camps in the Tunisian border 
and also in the Moroccan border in emergency and difficult cases. On behalf of the 
revolution Fanon wrote: The revolution in depth, the true revolution because it transforms 
man and renews society, is very advanced. This oxygen which invents and organizes a 
humanity, it is that also, the Algerian revolution43. 
     According to Fanon, the striking example of this phenomenon in revolutionary 
Algeria was the veil of a woman, which was as a badge of identity and as a basis of 
solidarity, as he wrote: in the Arab Maghreb, the veil belongs to the clothing 
traditions of the Tunisian, Algerian, Moroccan and Libyan national societies. For 
the tourist and foreigner, the veil demarcates both Algerian society and its 
feminine that one component... That woman sees in her white veil unifies the 
perception that one has of Algerian feminine society. Obviously what we have here 
is a uniform which tolerates no modification, nor variant44. It should be pointed out 
that Fanon was aware of Algerian society and culture because the French formula 
                                                             
39 Irene L. Gendzier, Frantz Fanon: A Critical Study, (London: Wildwood house, 1973),p. 57. 
40 Frantz Fanon, Les damnés de la Terre (Réghara: Editions El-Anis, 1987), p. 17. 
41 Frantz Fanon, A Dying Colonialism. Translated by Haakon Chevalier (New York: 
     Grove Press, Evergreen, 1967), p. 139. 
42 Simone de Beauvoir, Force of Circumstance, p.597. 
43 Frantz Fanon, A Dying Colonialism, p. 140. 
44 Ibid, pp.35-6. 
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toward Algerian woman was "let's win over the women, and the rest will follow". 
The colonial adminstration was convinced of this idea, as Fanon declared: If we 
want to destroy the structure of Algerian society, its capacity for resistance, we 
must first of all conquer the women; we must go and find them behind the veil 
where they hide themselves and in the houses where the men keep them out of 
sight 45. Fanon argued that the Algerian women participated in their struggle by 
carrying a bomb, or a bag of grenades under the veil and putting them in French 
military targets. However, with the conversion of the veil into a military camouflage 
the enemy gradually became extra alerted as Fanon put it: In the streets one 
witnessed what became a commonplace spectacle of Algerian women glued to the 
wall, over whose bodies the famous magnetic detectors, the "frying pans" would 
be passed. Every veiled woman, every Algerian woman became suspect. There 
was no discrimination. This was the period during which men, women, children, 
the whole Algerian people experienced at one and the same time their national 
vocation and the recasting of the new Algerian society46.  
       Fanon had worked for El-Moudjahid between 1957 and 1961. El-Moudjahid was 
produced to keep the population informed of the progress of the revolution and of the 
position of the FLN and his army ALN. in June 1956 El-Moudjahid appeared for the first 
time in Algeria and came out irregularly until the press was transferred to Tunis. Also, 
Fanon used to work for the FLN press organ, Résistance Algérienne. Apparently, 
Balkacem Krim, Vice-President of the Provisional Government of the Republic of Algeria 
(GPRA) is right when he stated that: 
    Frantz Fanon! "Ton exemple restera toujours vivant. Repose en paix! L'Algérie 
ne t'oubliera pas"47 
    In one of his articles in El-Moudjahid. Fanon affirmed that the Algerian revolution was 
the beginning stage of a larger movement toward independence. This independence had 
to be the messenger of a democratic and social revolution. For Fanon, Algeria was 
economically and socially part of the "Maghreb" (Tunisia, Libya, Algeria and Morocco), 
"the half-moon shaped area of North Africa". As El-Moudjahid wrote in December, 1957: 
"That a Maghreb exploited for the needs of a colonial strategy will give way to a unified 
and strong Maghreb capable of promoting the development of its own natural resources 
in the primary interest of the North African people..."48  It should be noted that Fanon 
hoped that North Africa would unite with black Africa in order to protect its own 
independence from Europe. As he wrote in ElMoudjahid: More and more the effects of all 
the Algerian revolution in Black Africa become noticeable. More and more a community 
of interests develops between the people living North and South of the Sahara49.[116] 
Fanon's dream was to add another Algerian military basis to the Sahara's history; he 
hoped to make it into an invasion route from South to North, and to open a new front 
against French military bases in the South, which was isolated and never had any attacks 
from the ALN. Indeed, after 1958 Fanon made several trips to Mali and Niger in order to 
arrange for African Volunteers to aid the Algerian revolution50.  However, the leaders of 
the FLN were very proud of Fanon's political activities. In 1960, they had sent him to 
Ghana as the representative (an Ambassador) of the Algerian revolutionary provisional 
government. In her Force of Circumstance, Simone de Beauvoir emphasized that: ...later 
                                                             
45 Ibid, p.42. 
46 Ibid, pp. 61-2. 
47 Belkacem Krim, "Frantz Fanon!", El-Moudjahid, No. 88, December 21, 1961. (Extract 
    from speech delivered at Fanon's funeral by Belkacem Krim).  
48  El-Moudjahid, December 1957. 
49  lbid 
50  Peter Geismar, "Frantz Fanon: Evolution of a Revolutionary - A Biographical 
   Sketch", Monthly Review, May 1969, p. 28. 
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the GPRA sent him as their ambassador to Accra; he made many trips through Africa, 
assuring Algerian support to all those who rose in revolt against colonialist domination51.  
When Sartre wrote a preface for Fanon's book, Les Damnés de la Terre (The Wretched 
of the Earth) (1961) he "asserted his entire solidarity with Algerian people - as a 
Frenchman"52 said Simone de Beauvoir. It should be pointed out that when Simone de 
Beauvoir and Sartre met Fanon the conversations were always about the Algerian 
revolution and the FLN's political action, as Simone de Beauvoir claims: "Because of the 
friendship we felt for him, and also because of what could do for the future of Algeria and 
Africa... He was an exceptional man"53.  Moreover, Sartre stated later that: Fanon, 
Martiniquais, arrière-petit-fils d'esclave, quitte un pays qui n'a pas, à l'époque, pris 
conscience de la personnalité antillaise et de ses exigences. Il épouse la révolte 
Algérienne et combat, Noir, au milieu des musulmans blancs; entraîné avec eux dans 
une guerre atroce et nécessaire, il adopt le radicalisme de ses nouveaux Frères, se fait 
le théoricien de la violence révolutionnaire et souligne dans ses livres la vocation 
Socialiste de l'Afrique: sans réforme agraire et sans nationalisation des entreprises 
coloniales l'independance est un vain mot54 
 
  It should be noted that the views on the French - Algerian War and especially torture of 
Fanon are from the viewpoint of a third world intellectual raised in a francophone 
colonized situation. He said: The European nation that practices torture is a blighted 
nation, unfaithful to its history55. According to Fanon, if France behaved "cleanly" and 
without "barbarity" there would be no "blight" to speak of to cause it to be considered: 
"unfaithful to its history". So Fanon's writings and political activities on the Algerian 
revolution are in favour of the FLN. He emphasised that the FLN's proper conduct did not 
got "to the lengths to which colonialism has gone"56 However, as we have seen, the 
attitude of both intellectuals Francis Jeanson and Frantz Fanon toward the Algerian 
revolution was totally in favour of the struggle of the Algerian people for their freedom. 
Indeed, they committed themselves to the FLN not only by writings and support but also 
by taking action on behalf of the Algerians against their own people, on the other hand, 
Albert Camus' writings on and political activities during the Algerian War, are in favour of 
"L'Algérie Française".  
        But there were intellectuals who were pulled both ways like André Malraux, 
whose experiences of the First World War were expressed in La Condition 
Humaine (1933), and who later suffered brutal treatment at the hands of the 
Nazis57.[124] Later, he became a member of the government from 1958 to 1962. 
Malraux, like all politicians, refused to disclaim publicly the government's use of 
torture58. When asked to join the group of intellectuals opposing colonialism, 
Malraux said in 1958: At the moment, you know, we are not decolonizing, we're 
consolidating, we are holding a situation with whatever lies to hand, we are at war 
because nothing was thought out in advance... And so for lack of an ideology, we 
let things take their course, even to the point of torture... 59 It seems that the 

                                                             
51  Simone de Beauvoir, Force of Circumstance, pp.607-608. 
52  Ibid, p.611. 
53  Ibid, p.611. 
54  Sartre, Situations, V, p. 194. 
55  Frantz Fanon, A dying colonialism, p.24.  
56  Ibid, p.25.  
57  Jean lacouture, André Malraux. Translated by Alan Sheridan,(London: André 
     Deutsch, 1975) p. 407. 
58  lbid, p. 401. 
59  lbid, p. 390. 
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French Army Captain on duty in Algeria was right when he said: "We do not have 
much faith in the French Intellectuals. They give up too easily".60  
      Now let us discuss Sartre's attitude towards the Algerian War and what was his 
reaction at the beginning, to the outbreak of the Algerian revolution? 
   In November 1955, before Fanon joined FLN'S El-Moudjahid, Les Temps Modernes 
came out with a strong editorial declaring that "Algeria is not France". It claimed that, if 
Algeria is France, social security, liberty and justice must be revised and unified in order 
to eliminate discrimination61. On the contrary, if Algeria is not part of France, then one 
must negotiate with the nationalists (FLN) and recognize the Algerian people's power to 
administer itself. 62 In the same number of Les Temps Modernes, Mohamed Cherif Sahli, 
pro-FLN, wrote an article entitled "De 'L'assimilation" à "L'integration': Une Mystification 
Politique", he stated that: [Algerians] do not ignore the fact their [the left's] task is difficult, 
given the prejudices that arise out of the old myth of "L'Algérie Française". But they 
believe that in order to enlighten and win over a worried and troubled [public] opinion, it is 
not enough to denounce the abuses and the violence of the system. If one wishes to 
work for a positive solution, one must free the Algerian problem from the spider's web of 
official lies and directly attack the system itself.63 
     Before discussing how Sartre reacted initially to the Algerian revolution, it will useful to 
know first Sartre's activities in 1954, when the Algerian War started. Sartre was invited to 
many international conferences in Belgium, Berlin and Moscow. Both Sartre and Simone 
de Beauvoir were busy on their own writings and travelling. The Mandarins (1954) by 
Simone de Beauvoir, was published, winning her the prestigious "Goncourt Prize". In 
addition to his writings and travelling, Sartre was made Vice-president of the France-
USSR Association in December 1954. Further, he wrote several articles on this subject 
for the review France. USSR, and he gave a long and enthusiastic interview about the 
relation between France and Soviet Union to Libération. In 1955, Sartre published his 
play in eight acts, Nékrassov, in Les Temps Modernes, and he maintained his friendship 
with the Soviet Union and, later in the year, with China. In their book The Writings of 
Jean-Paul Sartre, Michel Contat and Michel Rybalka emphasized that: Only one attitude 
is possible - gratitude and friendship toward a people who have shed their blood to save 
their future - and the future of the universe - and who have proved their sacrifices that 
they meant to make history, not submit to it; towards a people who were for half a 
century, each time Germany threatened the peace, always there at our side64. On the 6 
September 1955, Sartre and Simone de Beauvoir went to China for two months, in order 
to get their own writings known there. They were received at the highest official levels: by 
the Vice Minister, Chen-Yi and Mao Tse-Tung. But before they went to China, they had 
attended in June the Congress of the Peace Movement in Helsinki, where Sartre called in 
his speech for a new kind of peace, which would be "an indissoluble whole, an 
indestructable bond between a certain kind of international relations and a certain kind of 
political and social relations within nations..."65 In the Peace Congress, Sartre met the 
Algerian delegation and he discussed the situation in Algeria with them. In Adieux: A 
Farewell to Sartre, Simone de Beauvoir asserted that "yes...we met some Algerians who 
told us about the situation in Algeria".66 
                                                             
60 Jules Roy, La guerre d'Algérie, p. 87. 
61 "L'Algérie n'est pas La France", Les Temps Modernes, Vol. II. No.119, November 
    1955, p. 577.  
62 Ibid, p.579. 
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    Politique", Les Temps Modernes, Vol.ll. No. 119, 1955 p.615. 
64  Michel Contat and Michel Rybalka, The Writings of Jean-Paul Sartre, Vol. II p.314.  
65 .Quoted in Libération (20 June, 1955). 
66  Simone de Beauvoir, Adieux: A Farewell to Sartre, p.366. 
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    At first Sartre seemed to ignore the outbreak of the Algerian revolution in November 
1954, much as any Frenchman. He was occupied by writings and travelling, as we have 
seen, as a result of his friendship link with the Eastern Bloc. Gradually, Sartre realized 
that France was facing a new situation in Algeria. In 1950, he had gone to Algeria, and 
he had travelled from the North to the South, then to Mali and Senegal, and he had seen 
the political, social and economic structures of "L'Algérie Française". As Simone de 
Beauvoir reported later: We were opposed to the colonial system, but we had no a priori 
prejudices against the men who administered native affairs or supervised the 
construction of the roads.67 However, Sartre became involved in the Algerian War on 
January 27, 1956 when André Mandouze 68 Professor of Literature at the University of 
Algiers, who formed around him an important sector of pro sympathizers in the 
University, returned to Paris and called for a meeting of the "Comité d'Action" at the 
"Salle Wagram". The protesters present stated that: "For the respect of people's right to 
govern themselves. For a peaceful solution to the Algerian problem, etc...[136]69 
Professor Mandouze told the meeting: "This morning I was in Algiers...I bring you the 
greeting of the Algerian revolution". 70Although, Les Temps Modernes had been critical of 
French colonialism in North Africa before the Algerian revolution started, and in October, 
1955 the editorial had sided with the struggle of the Algerian people, Sartre warned his 
assistant Marcel Péju not to go too far in supporting the FLN, as Péju said later in one of 
his interviews: 
      The Algerians associated French rule with repression, racism and torture. Sartre 
warned péju not to go too far in supporting the FLN71. According to Péju, Sartre did not 
support the FLN when the Algerian revolution started in November 1954. But the 
November uprising came out explicitly in favour of the FLN, and by then a group of 
French intellectuals had begun to support and to publish the evidence that ALN were 
being tortured, thousands of innocent people had been interned in camps. But at the 
meeting of the "Comité d'Action" Sartre dealt with the Algerian problem directly for the 
first-time - when it seemed to him, it was first of all, economic and it was a matter of 
giving bread to nine million people.  
 
    It should be noted that when Sartre wrote "Le Colonialisme est un système", 
(colonialism is a system), in 1956, Les Temps Modernes called for the recognition of 
Algeria and for negotiation with the FLN. Thus, Sartre made his most detailed effort to 
establish the "totality of the French occupation of Algeria, that complex of political, social 
and economic structures in place when the Algerian War started. He affirmed that: C'est 
que la colonisation n'est ni un ensemble de hasards ni le résultat statistique de milliers 
d'entreprises individuelles. C'est un système qui put mis en place vers le milieu du XIX 
siècle72.However, the Algerian question was the first political issue to which Sartre 
devoted himself, as he affirmed later: I have always looked upon colonialism as an action 
of pure theft, the brutal conquest of a country and the absolutely intolerable exploitation 
of one country by another; I thought that all the colonial states would have to get rid of 

                                                             
67  Simone de Beauvoir, Force of Circumstance, p.205. 
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their colonies sooner or later73. Sartre supported the cause of self-determination for the 
Algerian people. It was exactly what Sahli, and particularly Fanon, called for as the 
indispensable statement of the matter. Let us first quote Sartre's main arguments which 
attack colonialism. 
  Sartre realised that what was missing in the heart of the matter was the political 
dimension and this political and social economy was planned by French administration. 
He went on to argue that: 
Nous, Français de la métropole, nous n'avons qu'une leçon à tirer de ces faits: le 
colonialisme est en train de ce détruire lui - même... Notre rôle, c'est de l'aider à mourir. 
Non seulement en Algérie, mai partout où il existe. Les gens qui parlent d'ab des 
imbeciles: il n'y a pas à abandonner, ce que nous n'avons jamais possédé. Il s'agit tout 
au contraire de construire avec les Algériens des relations nouvelles entre une France 
libre et une Algérie libérée74. In the meantime he attacked the "neo-colonizing nation" 
proposed by the partisans of an intermediary solution. He went further by asserting that: 
"Car il n'est pas vrai qu'il y ait de bons colons (settlers or pied-noir) et d'autres qui soient 
méchants"75and he insisted that: "il y a des colons, c'est tout".76 Also, Sartre pointed out 
that during the nineteenth century, the French administration and the "pied-noir" had 
used a variety of legal deceptions in order to rob the Algerians of all the best land, mainly 
in the North (Metidja region). French industry found it difficult to complete in World 
markets, making it all the more important to develop and exploit the best land in the 
North. Le systéme colonial est en place: L'État Français livre la terre arabe (Algerians) au 
colons pour leur créer un pouvoir d'achat qui permette aux industriels métropolitains de 
leur vendre leurs produits,77and where: "Les colons (pied-noir) vendent au marchés de la 
métropole les fruits de cette terre volée".78 
 
       It seemed that Sartre could no longer believe in his earlier illusion in which he 
assumed that the First World War was the last War; as he declared: We had lived 
since the end of World Warl with the illusion that it was the last. That is, we 
thought of the social problems that arose in the twenties and thirties as so many 
minor upheavals of no real consequence, since indeed we were moving toward 
peace, and peace was assumed as part of the total picture...We envisaged a 
Germany that in the not too distant future would be democratic. And...firmly 
believed that other forces would come into play which would overwhelm the forces 
of 'reaction, and thereby we would come to a political understanding.79 
      Perhaps, Sartre took the view that colonialism must be defeated, not as Simone de 
Beauvoir thought, because of "humanitarianism or any other such moral abstraction"80, 
but for more concrete reasons and because: We ourselves were in peril, and if Hitler was 
not crushed, France would suffer more or less the same fate as Austria... "Surely France 
at war would be worse than France under the Nazis?"81 Later, in his Critique of 
Dialectical Reason, Sartre explained how the primary violence of the nineteenth century 
was given to the contemporary oppressors a "hell of the practico-inerte" 3 which must be 
ceaselessly maintained by their individual and group praxes. 
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    It should be pointed out that Sartre felt it is necessary to reinterpret the meaning of "No 
Exit," which he had discussed earlier in his play Huis-Clos (1943), in Critique of 
Dialectical Reason (1960), "Hell is the practico-inerte". He claimed that hell is the 
situation which others have set up for the individual. Hell is the world into which the 
individual was born, and also it is where the individuals must live. 
...It is also true that these sons of violence (that is of the pied-noirsettlers) are 
produéed by the violent praxis of their fathers - which sends us back to history 
which we wanted to flee...in new conditions where exploitation must depend on 
oppression, this violence renews itself...it must re-express itself in order to 
maintain itself...it becomes its own idea under the form of racism. Or, in other 
words, the settlers actualize at each instant, the practices of extermination, of 
robbery and of exploitation inaugurated by the preceding generations...the victory 
of arms does not suffice; it must be renewed each day82. 
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